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Abstract 

This paper highlights the significance of culture while 

translating between Arabic and English with reference to two 

semantic fields, and suggests ways of handling such 
problems. Using machine and human translations, the study 

adopts componential analysis to compare the translation of 
camel vocabulary in Arabic vis-à-vis inebriation vocabulary 

in English as fields where translation and acculturation can 

be difficult due to their inherent attachment to local cultural 
context. The study participants were 17 undergraduates (9 

males and 8 females) in their final year at an English 
Department at a Yemeni university, and Reverso and DeepL 

(both use Artificial Intelligence (AI)) were used to obtain 

machine-translated data for the selected semantic fields. The 
responses were analysed using the componential analysis 

method. Moreover, the changes in the rain metaphor in 

modern Arabic literature are shown as an example of literary 
and psychological acculturation and epistemological shift. 

The study concludes that while some semantic fields allow for 
varying degrees of acculturation, other semantic fields pose 

challenges to translators due to culture-specificity. 

Keywords: Acculturation, Alcohol, Camel, Rain, Semantic Fields.  

Introduction 

Translating, by default, involves two languages interacting with 

each other, each expressing meaning in its own way. Language is the 

main medium of expression for humans, even though it has 

limitations in capturing the full essence of reality and proposes 

alternative ways of understanding existence that go beyond linguistic 

boundaries (Severino, 2024), while translation, by default, involves 

interaction between two languages, each expressing meaning in its 
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own way. This view of language does not go far from the 

structuralist perspective (e.g. Franz Boas and Edward Sapir) of 

language as a tool through which phenomena can be studied and 

interpreted. Conversely, some studies contend otherwise, proposing 

that culture and worldview shape language and not vice versa. 

McWhorter (2014) is one such study, emphasising that “what we 

speak is what we are. We are the language we speak”, tallying with 

deterministic insights by Sapir (1921) and Whorf (1978). Pinker 

(2007) emphasised that our words are intertwined with our thoughts 

and the world around us, telling us about ourselves. In any case, 

however, language is the lifeline that links individuals to their 

community, and it is using language that humans become fully 

immersed in and saturated by their culture (Sinha and Tian, 2020). In 

this theoretical backdrop, cultural context imposes its restrictions on 

how language evolves, is used, and, eventually, is interpreted, for 

significance in language stems from the interaction between 

linguistic forms and their contextual usage, through a dynamic 

relationship between language, cognition, and context (Feist, 2022). 

Language reflects identity and culture. In fact, these three 

elements are so inextricably interwoven that significance must take 

them up all at once in order to realise adequate potential for 

interpretation. Each language community defines itself in terms of a 

shared language, identity and culture, and when translators aim to 

mediate between languages, they basically grapple with issues 

related to identity and culture along with the linguistic meaning. But 

not all that is in one language can easily render itself for translation 

into another language, particularly when translators attempt to 

become trailblazers for introducing cultural concepts across 

languages. Cultures impose constraints and limitations on translators 

and their intermediary role, mainly because the levels of significance 

in one culture may not be the same in the other culture, making the 

pathway to acculturation a thorny one indeed, and sometimes even a 

cul-de-sac. However, that does not mean that translation is and will 

always remain the main source of intercultural exchange and 

acculturation.  

This paper aims to investigate this issue where translation is used 

as a yardstick of exchange between two cultures, Arabic and 
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English, showing that in certain contexts cultures allow translation to 

reflect interaction, while in other contexts, such interaction may not 

fully materialise for reasons enunciated later in the analysis.  

Statement of the Problem 

Language and culture are so inextricably woven into each other 

that understanding a language requires understanding its culture, and 

vice versa. The Semantic Fields theory can be a useful tool for 

translators at times, but it stands redundant at others, While the 

semantic field of rain in English found its way into Arabic, albeit 

reservedly, other fields such as “camel vocabulary” and “alcohol 

vocabulary” have remained immune to acculturation due to several 

factors, including lack of necessity.  

Study Objective and Questions 

It is known that translation is the main means of cross-cultural 

communication and acculturation. Also, that which can be said in 

one language can be said in another. However, there is a dearth of 

research in terms of the value of semantic fields in the study of the 

Arabic-English pair and how these languages interact when brought 

together under the lens of translation. This study aims to show that 

while translation-based acculturation is possible, some semantic 

fields do not lend themselves easily to translation, for reasons that 

have to do with context and cultural norms and values. At the same 

time, other semantic fields do cross the linguistic boundary and 

affect epistemological change. 

As such, the study addresses the following three questions: 

1) Does the semantic field of camel vocabulary in Arabic 

translate easily into English?  

2) Does the semantic field of alcohol vocabulary in English 

translate easily into Arabic?  

3) Has the semantic field of rain changed to Arabic due to 

English influences? 

 



 Impact of Semantic Fields … 

99 

Significance of the Study 

The results and conclusions drawn in this study can be valuable 

for cross-cultural communication and translation scholars and 

practitioners, not only between Arabic and English but also for other 

language pairs. It shows the possibilities and difficulties of 

acculturation and highlights the reasons for and against this. The 

study stresses the importance of understanding linguistic and cultural 

liberties and constraints while working on translation, particularly 

between languages belonging to two very different cultures. The 

study can contribute to enhancing cultural sensitivity, and propose 

techniques and strategies to bridge cultural gaps. Also, the study 

shows the potential as well as limitations of deploying Machine 

Translation and Artificial Intelligence tools – which are widely used 

by translation practitioners and students nowadays – in the 

processing of cultural content in translation tasks. Lastly, the study 

adds to the semantics literature in translation, with a focus on the 

Arabic-English pair.  

Literature Review 

Translation is known as a link between nations and cultures that 

bridges language barriers. Translators serve like bees inter-

pollinating cultures while extracting nectars from one language to 

deliver it to the other language. The impact of this process varies, 

depending on several factors, including the need of the target 

language/culture (TL/TC) for a specific source language/culture 

(SL/SC) term and whether or not such a term can fit into it. 

Translators have always complained of difficulty in translating 

culture-specific terms, due to their specificity in SL and lack of 

adequate equivalence in TL/TC. One of the widely resorted to 

techniques is semantic fields, also defined as lexical fields, which 

refer to domains of words sharing common semantic properties 

(Cruse, 1986; Lyons, 1977). Semantic fields reflect how language 

communities group words, and create vocabulary to echo the 

nuanced shades of meaning. By analysing semantic fields, 

translators can grasp the subtle differences between words and select 

the most suitable terms in the target language. Cultural awareness 

can enhance a translator's “intercultural competence” and improve 
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possibilities of acculturation (Rafieyan, 2016). Proper decision-

making by translators depends heavily on their considering semantic 

features (Farghal & Almanna, 2022). However, the evolution of 

semantic fields depends largely on the cultural and contextual 

circumstances of the languages in question. Given the linguistic 

needs imposed by the circumstance, language communities tend to 

develop words to reflect the shades of differences (Ullmann, 1962). 

Arabs, for example, have an astonishing highly developed, and 

remarkable stock of camel-related vocabulary reflective of their 

culture and heritage to help express the shades of meanings in this 

semantic field (Shahawi, 2012; Irwin, 2010). Throughout history, 

Arabs have been associated with camels and, given their 

environment, camels acquired (and still have, to some extent) a great 

significance in their lives. Traditionally, camels were a symbol of 

wealth and prestige; even a bride's dowry was often paid in camels. 

It has been reported that the Arabic vocabulary for camels totalled to 

nearly 1000 terms, based on age, size, colour, number, body parts 

and features, speed, etc. (Hamed, 2009). Contemporarily, about 70 

names for camel are still in use. While the Arabic culture and 

language celebrate camels and take pride in the significant number 

of camel vocabulary, it is obvious that the English culture and 

language do not feel the need to accommodate all this richness. In 

fact, the word “camel” itself is of Semitic origin (Miriam-Webster, 

n.d.). 

On the other hand, and to draw a parallel, the English culture 

accepts alcohol as an integral social activity and has coined many 

words to reflect this cultural aspect. Crystal (2019) lists over 50 

words referring to the state of being inebriated and even indicates 

their historical circulation. Conversely, since the advent of Islam, 

and its prohibition of alcohol, the wine and alcohol vocabulary has 

dwindled immensely, unlike the English culture that does not 

demonstrate any such phenomenon. As such, not all alcohol-related 

English words are expected to have equivalents in Arabic. 

In this paper, these two semantic fields serve as examples where 

translation-based acculturation can hardly take place. However, there 

are semantic fields in which translation-based acculturation occurs, 

sometimes even resulting in epistemological shifts or psychological 
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acculturation (Boski, 2024, p.40), such as in the rain metaphor, as is 

shown later in this paper. 

Moreover, recent technological advancements, particularly with 

respect to Artificial Intelligence (AI) and Large Language Models 

(LLMs), have ushered in dramatic changes in the world of 

translation as a profession and the role of a translator. LLMs utilise 

algorithms and datasets (containing millions of words and 

expressions, especially in the case of globally prominent languages, 

such as English) in an attempt to provide time-efficient translations. 

AI-powered translation services, virtual assistants, and content 

management systems are just a few examples where AI technology 

plays a major role in language; their potential for real-time language 

translation, cultural preservation, and breaking down of 

communication barriers is immense (Zhang, 2024). These tools have 

become indispensable to translators. Despite their advancements, 

however, the human element is still necessary, more so in the case of 

texts that are related to literary, cultural and creative contexts 

(Macken, 2024). As far as the translation between English and 

Arabic is concerned, it has been demonstrated that while AI 

translation tools immensely aid translators, post-editing by a human 

translator is still needed for ChatGPT-powered translation, the 

intensity of the need depending on the text type (Alkodimi, 

Alqahtani, & Al-Wasy, 2024; Mohammed et al, 2024; Zayed & 

Nuirat, 2024). 

Methodology 

To address the first and second research questions, lists of 

vocabularies have been taken from relevant sources (Hathriti, 2024; 

Irwin, 2010; Hamed, 2009). A total of 25 sentences using camel-

related Arabic words and an equal number of English sentences 

using alcohol-related words (adopted from Crystal, 2019) have been 

used. Thereafter, the camel and alcohol vocabulary were entered in 

Google Gemini (an AI tool) to develop sentences, i.e., camel-related 

Arabic sentences, and alcohol-related English sentences. Aware of 

the limitations of AI in tackling cultural terms and issues, given the 

fact that AI is still a nascent tool, the researcher fine tuned the 

resulting sentences to make sure they are duly meaningful and 
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belong to the relevant semantic fields. The sentences were also 

shared with two Translation Studies experts for evaluation: their 

comments and observations were incorporated in the final version. 

The final versions of the sentences were then incorporated into an e-

form (Google Forms) and sent to students for translation: 17 

undergraduates (9 males and 8 females) of the final year at the 

English Department, College of Arts, Thamar University, Yemen, 

participated in this study. Also, the sentences were translated by the 

researcher using two machine translation (MT) tools, Reverso and 

DeepL (both use Artificial Intelligence (AI)). The responses were 

analysed using the componential analysis method (Katz & Fodor, 

1963) and the results and related issues were then analysed and 

discussed. 

The third study question was answered through a comparison 

between the Arabic traditional view of rain vis-à-vis excerpts from 

well-known Arabic Modernist poems whose poets are known to 

have been influenced by the English Modernists. The comparison 

shows how the rain metaphor has undergone a transformation and 

added a new semiotic dimension to Arabic through literary 

interaction between English and Arabic.    

Results and Discussion 

The study reached certain interesting findings. Although most of 

the findings were somehow expected, some observations can now be 

empirically substantiated. The sentences of the test were translated 

by 17 students of English, all Arabs and supposedly familiar with the 

Arabic culture, and also using AI-enabled MT websites, namely 

DeepL and Reverso. The following sections enumerate the findings 

and the analyses for each vocabulary. 

a) Camel Vocabulary 

In English, the camel vocabulary is limited to three words – 

'camel', 'dromedary' and 'Bactrian'. Unlike Arabic, it does not 

grammatically or semantically distinguish between male and female 

camels, young or adult camels, black or white camels, or any other 

camel denomination that Arabic has.  
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Starting with the first research question, the translations by both 

MT and human translators have yielded insights that emphasise the 

importance of cultural sensitivity in translating. As far as MT is 

concerned, it is surprising to find that while both websites, DeepL 

and Reverso, were unable to capture all the cultural connotations in 

the words and sentences, DeepL performed much better than 

Reverso in many respects. 

One of the interesting findings of MT websites is that both did not 

yield identical translations, implying that even machine translation 

has room for subjectivity. Not only that, even the degree of formality 

and register varies. For example, see Table (1) below. 

Arabic 

ST 

 . ركبنا البعیر عبر الصحراء

Transliteration: rakibna al-ba'eer 'abral-sahra' 

Translation: We rode the camel across the desert. 

Reverso We got on the camel across the desert. 
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DeepL We rode a camel across the desert. 

 

Table (1): Screenshots of MT 

The Arabic word, البعیر (“al-ba'eer”; the+camel+singular+male+ 

adult+generic) is more generic than الجمل (“al-jamal”; the+camel+ 

singular+male+adult+male) although both carry a masculine form 

(Baniamer, 2015). Given that English does not have the camel-

related vocabulary to imply the distinction, DeepL proves to grasp 

this point and reflect it on the verb choice while Reverso does not. 

Also, MT has failed to reflect a culturally interesting issue 

ingrained in a grammatical form. Arabs tend to appreciate female 

camels more than male camels; in fact, there are well-known poems 

on female camels (e.g. Turfa's Hanged Poem). English is gender-

neutral and MT appears to have domesticated the TT at the cost of 

losing meaning components of the ST (See Table 2 below). 
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Arabic 

ST 
 .هذه الناقة رفة، ولكن ذلك البعیر قصرید

Transliteration: haathihi an-naaqatu raffatun, wa 

laakinna thalika al-ba'eer-u qašreed. 

Translation: This she-camel drinks any time, but that 

camel drinks little water. 

Reverso This hypocrisy is a shelf, but that camel is honest. 

 

DeepL This camel is Rafa, but that camel is Qasrid. 

 

Table (2): Screenshots of MT 
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The literal meaning of the sentence is “This she-camel drinks 

water any time, but that male camel drinks only little water”. Apart 

from gender issues, it is observed that while DeepL resorted to 

transliteration to make up for lack of cultural awareness, turning 

both adjectives (rafah “female drinking any time”, and qisreed 

“male drinking a little”) into proper nouns, Reverso went much off 

the mark. Indeed, mistranslation is a characteristic of MT insofar as 

culturally-loaded words are concerned, which is quite expected, 

proving that MT still has a long way to go to produce acceptable 

translations and that the human element is still indispensable in 

translation. 

Grammatical issues in MT were also observed in the tense. Arabic 

and English have very different ways of expressing the tense: Arabic 

has only present and past tenses (the future being an aspect 

expressed by adding a grammatical inflection to the present form of 

the verb), English abounds in tense (and aspect) variations. The 

following sentences reflect this point: 

Arabic 

ST 
 .كان الجمل یحمل الكثیر من البضائع

Transcription: Kaana aljamalu yaħmilu alkatheera 

mina albadha'ie 

Translation: The camel was carrying a lot of goods.  

Reverso The camel carried a lot of goods. 

DeepL The camel carried a lot of goods. 

 

Arabic 

ST 
 . كانت الناقة ترعى في المراعي

Transcription: Kaanati an-naaqatu tar'aa fi 

almaraa'ee 

Translation: The she-camel was grazing in the 

pastures. 

Reverso Hypocrisy was grazing in pastures. 

DeepL The camel grazed in the pastures. 
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In both Arabic sentences, while Arabic does not have a continuous 

past as an autonomous tense, it has tools to express it within the past 

tense. Both Arabic sentences were intended to reflect the continuous 

past: “The male camel was carrying a lot of goods” and “The female 

camel was grazing in the pastures”. In the first sentence, both DeepL 

and Reverso failed to grasp this point (as well as the gender 

difference), interestingly producing identical translations. In the 

second sentence, Reverso did grasp it, albeit producing an erroneous 

translation of the term الناقة “she-camel”. 

Depending on culture, speakers tend to have distinctive names for 

the type of hair of indigenous animals. Rabbit's and fox's hair is 

called fur and sheep's hair is called wool. Arabic, too, has a specific 

term for camel's hair, known as wabar. While this point may not 

carry much weight, a great many other culturally important camel-

related terms have been mistranslated by MT. It has been mentioned 

above that Arabic culture pays great attention to nuances in camel 

vocabulary, having classified camels in different categories, 

including based on age, colour, gender, number, and even behaviour. 

The term حادي “ħadi” is used specifically for the caravan leader, the 

one who walks ahead of the first camel in the caravan. MT has failed 

to capture this point – look at the translations below: 

Arabic 

ST 
قد تموت في الطريق إذا  ... الحادي یشكو من ناقتك ویقول إنها عیوف

 . لم تشرب

Transcription: Al-ħaadi yashko min naaqatika wa 

yaqulu annahaa 'ayuf… qad tamootu fi at-tariqi etha 

lam tashrab 

Translation: The caravan leader complains about your 

she-camel and says it is reluctant to water… it might 

die on the way if it doesn't drink. 

Reverso The first one complains about your elegance and says 

it's guests... You might die on the way if you don't 

drink. 

DeepL The eleventh one complains about your camel and 

says it is ayyuf... You may die on the road if you don't 

drink. 
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The Arabic sentence translates as “The caravan leader complains 

about your she-camel, and says it rejects water. It might die on the 

way if she doesn't drink.” One might be misled to think that Reverso 

came close to the correct translation at the beginning of the sentence, 

but it does not. It actually assumes the word “ħadi” to refer to the 

numerical denomination for one following tens, i.e. 21 “al-ħadi wa 

al-eshrun”, 31 “ al-ħadi wa ath-thalathun”, etc. Moreover, both MT 

translations erred also in the pronoun in the second part of the 

sentence, using the pronoun “you” instead of “it”, most probably 

confused by the similarity of the Arabic form تشرب tashrab “she/it 

drinks; you drink”.  

Generally speaking, culturally loaded terms constitute a major 

challenge for MT and the post-editing by a human translator is still a 

prerequisite to ensure not only stylistic adequacy but also content 

correctness (Sofer, 2013). The translation of most of the sentences 

entered in the MT tools (both Arabic and English) suffered a loss, 

and the fact is this loss is expected considering the lack of as much 

camel vocabulary in English as there is in Arabic, and vice versa, the 

lack of alcohol vocabulary in Arabic compared to the English 

language (Metwally, 2022; Bahumaid, 2017).  

Moving to the performance of human translators, the evaluation of 

the translated sentences demonstrated that human translators were 

more contextually situated and culturally aware of MT. However, 

most of the problems associated with the disparity of the number of 

vocabulary in each semantic field persisted. For example, in “  ركبنا

الصحراء عبر   rakibna al-ba'eer 'abaral sahraa'/, the level of/ ”البعیر 

formality inherent in the word البعیر (al-ba'eer, male camel) was 

grasped by 14 out of 17 respondents (using the verbs “rode” and 

“mounted” instead of “got on”, but due to the lack in English camel 

vocabulary, translators shifted the sense of formality to the verb. 

This result tallies with DeepL translation and implies that formality 

remained a meaning component in the minds of translators, which 

they delivered through verb use to make up for the lack of camel 

vocabulary in English.  

Most of the translators stressed transferring the feminine meaning 

component of the word  الناقة “she-camel” into English. While English 

is gender-neutral in terms of camel, it is obvious that Arabic 
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translators felt the need to reflect their awareness of the significance 

of differentiation between male and female camels in Arabic and 

would want English readers to appreciate that aspect, given that the 

term 'camel' expresses both genders in English. The same applies to 

the word الحوار “al-hawaar” (a baby/young camel). The translators 

managed to avoid the polysemic trap of the word (the Arabic word 

can be mistaken to mean “dialogue”, as did Reverso) and translated 

it into “baby camel.”  

Further, all participants confirmed that they used translator tools 

(dictionaries and internet search engines) to look up the meaning of 

some Arabic camel words. This result can be attributed to the fact 

that some of the words have become obsolete as the camel-raising 

culture has been dwindling since the advent of motor vehicles and 

increased urbanisation. Few people tend to use camels for 

transportation. Camels are now mainly used for meat, milk, and 

sometimes hobby-related activities. Not only that, the term 

“Bactrian” was only used by two of the respondent translators for 

the terms “   القرمل  / الطبز    /الدهامج ”; while the remaining translators 

used “two-hump camel” or “camel with two humps” instead. This 

camel species is not indigenous to the Arabian Peninsula, and 

therefore it has only a few extant words.  

Finally, evaluating the adequacy of human translations, there have 

been gender-based differences in favour of male translators. This 

result goes in line with the study of Hayeri (2014), and in this case, it 

can be attributable to the fact that males in Arabic are more in 

contact with camel-related activities than females are. Thus, the 

typical male's camel repertoire is bigger and more accurate than their 

female counterpart. Another interesting finding is the fact that all 

respondents used CAT tools, either to translate or to search for the 

meanings of words, even in Arabic. Some Arabic words are indeed 

so obsolete that many respondents either mistranslated or did not 

translate them at all. This result tallies with Al-Khadem (2024), 

which highlighted that translation students need to dig deep into 

cultural differences in case of translating culture-specific terms. 
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b) Alcohol Vocabulary 

Crystal (2019, p.94) brings forth an interesting aspect of how the 

state of being inebriated evolved linguistically over a period 

spanning more than 70 years; for this purpose, he lists 53 synonyms 

of the inebriated state, as follows: 

pifflicated 

1900s 

tanked 

1905 

gassed 

1915 

lubricated 

1927 

boxed 

1950s 

ginned 

1900 

spifflicated 

1906 

hooted 

1915 

stinko 

1927 

crashed 

1950s 

lit 1900 slopped 

1907 

jugged 

1919 

wall-eyed 

1927 

sloshed 

1950s 

ossified 

1901 

bunned 

1908 

buried 

1920s 

busted 

1928 

zonked 

1950s 

pot-eyed 

1901 

jingled 

1908 

canned 

1920s 

pissed 

1929 

clobbered 

1951 

saturated 

1902 

orie-eyed 

1910 

fried 

1920s 

flooey 

1930 

bevvied 

1960 

petrified 

1903 

piped 1912 juiced 

1920s 

rum-dum 

1931 

smashed 

1962 

pie-eyed 

1904 

plastered 

1912 

paralytic 

1921 

bombed 

1940s 

wrecked 

1968 

blotto 

1905 

polluted 

1912 

potted 

1922 

looped 

1940s 

legless 

1976 

rosey 1905 organized 

1914 

illuminate

d 1926 

shit-faced 

1940s 

 

shellacked 

1905  

aped 1915 crocked 

1927 

swacked 

1941 

 

Table (3): List of alcohol vocabulary from Crystal (2019) 

Sentences were constructed using these words and were submitted 

for translation by MT websites and human translators. Compared to 

the translation from Arabic into English, the MT attempts by both 
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websites showed better performance in translating from English into 

Arabic, although DeepL proved to excel Reverso immensely. This 

can be attributed to the fact that English corpus and material online –

which enrich the AI-based MT websites–are far more than those of 

the Arabic language. Reverso applied literal translation to all alcohol 

vocabulary and failed to capture the inebriation-associated 

connotations. DeepL managed to capture the state of inebriation in 

about 70% of the relevant vocabulary (17 out of the 25 sentences); 

however, as expected, there is a very limited number of alcohol-

related vocabulary in Arabic, hence the results focused on the 

condition of being drunk rather than the extra or metaphorical 

associations – only three Arabic words, مخمور “makhmoor”,  ثمل 

“thamil”, and سكران “sakran”, all of which mean “drunk”. Even 

trying to find dynamic equivalence would therefore be unattainable. 

In other words, the semantic field of alcohol in English has so many 

items (culturally loaded) that the counterpart Arabic semantic field 

cannot accommodate with ease; in which case, the translator may, if 

need be, elaborate using paratextual techniques, such as footnotes, 

annotations etc. 

Literalism is a poor tool to deal with culturally loaded terms, and 

Reverso depended almost solely on this method, thus rendering 

mistranslations, vague sentences, and context-detached results. 

DeepL used literal translation but to a lesser extent. As far as context 

is concerned, there is an interesting finding in the translation of the 

term “hooted” to mean drunk. Crystal (2019) indicated that this 

word had been in use to mean drunk in 1950. Both MT websites 

failed to capture this sense, implying that the word has either 

undergone a semantic change or lost a connotative association and 

narrowed the scope of its meaning(s) (Narrog, 2012). 
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English 

ST 

They were hooted after celebrating their team's 

victory. 

Reverso  تم صیحهم بعد الاحتفال بفوز فریقهم. 

Transliteration: Tamma saiħuhum ba'da al-eħtifal 

befawzi fariqehum* 

 

Backtransl

ation 

They were shouted after celebrating their team's 

win.* 

 

DeepL كانوا یصرخون بعد الاحتفال بفوز فریقهم. 

Transliteration: Kanu yasrokhuna ba'da al-eħtifal 

befawzi fariqehum 

 

Backtransl

ation 

They were shouting after celebrating their team's 

victory. 

Reverso produced a mistranslation. The word  صیحهم “saihahum”* 

is not even used in Arabic, despite its attempt to carry something 

related to shouting. DeepL tried to contextualise the word “hoot” and 

translated the sentence as [backtranslation: “They were shouting 

after celebrating their team's victory”]. For this reason, historical 

context is sometimes a requirement to translate certain words or 

phrases.  

In addition to literalism, which often produces unacceptable 

translations, another interesting point about Reverso is its sporadic 

attempts to invent Arabic words. Here, literalism must be 

distinguished from literal translation, which is aptly regarded by 

many prominent scholars to be the first option a translator should tap 

into to ensure fidelity (Mohanty, 2006; Newmark, 1988; Duff, 1992). 

Despite following possible morphological (derivational and 

inflectional) rules, the results are semantically unacceptable. Here is 

an instance of dysfunctional communication, or what Riley (2007, p. 

190) calls “pragmatic failure”. Look at the italicised examples 

below: 
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English ST He was so ginned he couldn't walk a straight line. 

Reverso  محلوجًالقد كان (woven )  لدرجة أنه لم يستطع السير في خط

 . مستقیم

Backtransl

ation 

He was woven to the degree that he was unable to 

walk a straight line.* 

 

English ST He was so lubricated he kept slipping and sliding 

on the dance floor. 

Reverso  لدرجة أنه استمر في الانزلاق والانزلاق على حلبة   مزلقاًكان

 . الرقص

Backtransl

ation 

He was so slippery that he continued slipping on 

the dance floor. 

Analysing the human translations of English sentences, the 

problem of lack of vocabulary in the relevant semantic field faced by 

translators into English resurfaced while translating alcohol-related 

vocabulary into Arabic. The translators had to grapple with a few 

Arabic words to render all the English words of the state of being 

inebriated. Some translators resorted to literalism, rendering mostly 

awkward translations that, even if they sometimes reflect a physical 

state (e.g. متحجر ossified), have nothing to do with inebriation in 

Arabic culture.  

Some translators, particularly males, used very informal (even 

vulgar) words to translate English drunkenness vocabulary into 

Arabic, sometimes hinting at negative (rather than humorous) 

implications (See Table 4 below).  
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Table (4): Examples of some translations of inebriation states 

Again, male translators performed better in terms of vocabulary 

choice than female translators in this semantic field. Also, it is 

obvious that historical context played a major part in understanding 

the ST meaning - the word “hooted” was translated as  سكران /مخمور  

“drunk” only by 4 translators. Finally, all translators answered 

positively to their use of electronic tools to search for meaning, 

proving that the internet is an indispensable source for translators 

and can be of great help to decipher cultural codes in words.  

c) Rain Metaphor 

Arabia, being mostly desert and arid lands, historically depended 

heavily on trade and herding as the main economic sources of 

livelihood. To them, rain, given its rarity, is an occasion to celebrate, 

a promise of revival, and a renewed hope of abundance. A study 

(Jabir, 2009) indicated 179 names of rain and its types. In their 

poetry, Arabs always portrayed rain as a harbinger of rebirth, wealth, 

and continued survival. However, some Modernist Arab poets appear 

to have been influenced by the gloomy perspective of rain upheld by 

Modernist English and American litterateurs, such as Ernest 

Hemingway (1899-1961), T.S. Eliot (1888-1965), Ezra Pound 

(1885-1972). An extract from a well-known Modernist Arabic poet, 

Bader Shaker Al-Sayab's (1926-1964) masterpiece “Rain Song” 

(1960) can illustrate this point (Bsharat, 2024; Hamoodi, 2022; Nagi, 

2020): 
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English TT Arabic ST 

Do you know what sadness the rain 

evokes?  

And how gutters sob when it pours down?  

And how the lonely feels lost in it?  

Without end, like spilt blood, like the 

hungry,  

Like love, like children, like the dead: it is 

rain!  

[My translation] 

أتعلمین أيَّ حُزنٍ یبعث 

 المطرْ؟ 

وكیف تنشج المزاریب إذا  

 انهمرْ؟

وكیف یشعر الوحید فیه  

 بالضیاعْ؟

بلا انتهاء ـ كالدَّم المراق، 

 كالجیاعْ،

كالحب، كالأطفال،  

 ! كالموتى ـ هو المطرْ 

Adonis (1930-present), another famous Arab modernist, invokes 

the rain, not for the sake of rebirth or revival, but rather to wash off 

horrendous scenery (Adonis, 1988: 223). 

English TT Arabic ST 

And you, O rain, O rain that 

washes away ruins and rubble, 

O rain that washes away the 

corpses,  

Have mercy and wash away the 

history of my people. 

[My translation] 

وأنت أیها المطر، أیها المطر الذي یغسل  

الأنقاض والخرائب، أیها المطر الذي  

یغسل الجیف، ترفق أیضا واغسل تاریخ 

 .شعبي

 Kharyush (2020) states that some Modernist Arab poets have 

introduced “bold” images of rain into Arabic literary paradigms 

unknown hitherto. Despite the fact that this conceptualisation of rain 

is still not common in Arabic culture, this evidence clearly shows 

acculturation at the semiotic and epistemological levels and the 

exchange of ideas between cultures. The trend to consider rain as an 

evoker of sadness and loneliness is taking shape slowly, particularly 

in literary circles, reflecting the increased urbanism in Arabia and the 

decreasing reliance on local agriculture and herding. Ultimately, 

Arabic culture is open to acculturation even since the Medieval 

Islamic era (Bsoul, 2019), and accommodating the Western 

Modernist associations of rain can be attributed to this openness, 

despite all context-related odds. 
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Conclusion 

Cultures and languages differ, but that is exactly the modus 

vivendi of translating and translators; they bridge gaps, create 

common grounds, and ensure cross-cultural and cross-lingual 

pollination. Mohanty (2006, p.25) rightly accentuates the necessity 

for a translator to be sensitive not only to “the social distance 

between the SL and the TL” fostered by cultural differences but also 

to the text function, and choose the appropriate translation strategies 

and techniques, accordingly. Some areas easily allow for 

acculturation, while others have less potential for acculturation. That 

is because cultures may have different needs. This is demonstrated 

by the study findings: while the English culture has little to do with 

the camel-related semantic field, the Arabic culture reciprocates in 

terms of the spirits-related semantic field. That is why it is difficult 

to ensure proportionate acculturation between Arabic and English in 

these two semantic fields. It is possible that the speakers of English 

and their context and pragmatic field do not see any need to enlarge 

their camel-related stock of vocabulary, as a result of the nature of 

their environment, history, and culture. The same thing can be 

claimed with reference to alcohol vocabulary in Arabic. Therefore, 

both the first and second research questions do not show much 

potential for acculturation, and translators are expected to encounter 

difficulties in the transference of meaning and cross-cultural 

communication between the two languages. Yet, there are areas 

where both cultures do converge and show the possibility for 

exchange. The third research question proves this point, just as 

English culture found room for “The last straw that broke the 

camel’s back”, a proverb which is derived from the Arabic (  القشة التي

البعیر ظهر   ,In any case .(Longman Dictionary, 2009) (قصمت 

translators must be aware of the cultural values and associations 

attached to words in order to locate the areas of loss and gain in 

translation and implement suitable strategies, methods and 

techniques to make up for any shortcomings. Bellos (2011, p.146) 

aptly suggests that what can be said in one language can also be said 

in another. Translators, thus, need to find the proper ways to 

accomplish this mission. 
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Limitations of the Study 

This research is limited to three semantic fields between Arabic 

and English: camel, spirits, and rain. It is recommended to conduct 

studies on more semantic fields and between different (other) 

language pairs. The more findings the better, in order to provide 

translators and scholars with more insights and enhance their 

cultural sensitivity. 
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Appendix 1  

Machine Translation of Sentences 

Reverso Translation 
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DeepL Translation 

 

 

 

  



 Impact of Semantic Fields … 

125 

Analysis: 
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Appendix II 

Sentences for Respondent Students 

 ملاحظات  الجملة  م

  .ركبنا البعیر عبر الصحراء 1

  .تربیّة الإبل مهنة تقلیدیة في المنطقة 2

  .كان الجمل یحمل الكثیر من البضائع 3

  .كانت الناقة ترعى في المراعي 4

لا یعیش في جزیرة العربالقرمل  /الطبز  /الدهامج  5 .  

  .في هذه القافلة ضائل هائج 6

حفضًا تحمل الأمتعة من مدينة إلى  30هذا التاجر لدیه  7

 .أخرى

 

  .ركبت الجمل حرذوناً وأخي ركب ناقته شداداً 8

  .ضع الجداجة على السنام واربطها وثیقاً 9

  .في قطیعي نوق غبّةٌ، وطلٌ  10

  .استخدم البدو وبر الإبل لصنع الخیام والملابس 11

  .لا تشرب شرب الهیم 12

، ولدي   13 معظم القطیع غبًّا ولكن البعض منه غبُّ طلٍّ

 .خمسة جمال ربعٌ 

 

  .هذه الناقة رفة، ولكن ذلك البعیر قصرید 14

  .تلك الناقصة اسمها وضحى، وهي سلوف 15

تموت  قد ... ویقول إنها عیوفالحادي یشكي من ناقتك  16

 .في الطریق إذا لم تشرب

 

ألا ترى بطنه قد كبرت  . لقد كبر حوارك وأصبح غادرًا 17

؟  وهياجه المستمر  

 

  .عندما مررنا بالصحراء الیوم رأینا بعیرا هاملا 18

هذا الراعي لدیه تسع لقحات وخمس خلفات وثلاث   19

 .معشّرات

 

ابنها قبل أسبوع، وقد تحتاج إلى  تلك الناقة خلوج مات  20

 .شهر كامل لتصبح خفوت

 

هذا الحوار ماتت أمه ویجب أن نجد له ناقة مضیرة   21

 .لترضعه

 

  .هذه ناقة قوداء فاهیة 22

  .دع الطفل یركب هذه الناقة، فهي وجناء، بل وعوصاء 23

  .هذا المكان یكفي لذودٍ من الإبل 24

القطیع من الإبل؛ أطن أنها عكرةدعني أخمن عدد ذلك  25 .  
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 After three margaritas, he was pie-eyed, 

mistaking the lamppost for his Uber. 

26 

 Feeling a little pifflicated, he started 

telling everyone embarrassing childhood 

stories. 

27 

 They were so spifflicated they forgot the 

cake was in the oven! (Spifflicated can 

also be used ironically) 

28 

 She was completely blotto after the frat 

party, unable to remember anything. 

29 

 By the end of the night, they were all 

tanked, singing karaoke at the top of their 

lungs. 

30 

 He was so ginned he couldn't walk a 

straight line. 

31 

 The partygoers were completely saturated 

in alcohol, their inhibitions gone. 

32 

 He was so shellacked (completely 

covered) he slept for 14 hours straight. 

33 

 After a night of heavy drinking, he woke 

up feeling ossified (turned to bone) with a 

pounding headache. 

34 

 They were absolutely bevvied (been 

drinking) after the pub crawl. 

35 

 They partied all night and woke up feeling 
36 
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absolutely smashed, with blurry memories 

and a throbbing headache. 

 He was so slopped from the cheap beer 

that he spilled his drink all over himself. 

37 

 They were hooted after celebrating their 

team's victory. 

38 

 They were so canned they couldn't 

remember how they got home. 

39 

 He was completely plastered after 

downing shots all night. 

40 

 They were so fried they couldn't hold a 

conversation. 

41 

 They were absolutely sloshed spilling 

drinks everywhere. 

42 

 Her eyes were a little orie-eyed from the 

previous night's drinking. 

43 

 He was so piped he barely remembered 

the fancy dinner. 

44 

 He was so looped his words were slurred 

and nonsensical. 

45 

 He was completely zonked after a long 

day and a few too many drinks. 

46 

 He was so illuminated he thought he could 

see dancing stars. 

47 

 He was so lubricated he kept slipping and 
48 
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sliding on the dance floor. 

 They were feeling a little crocked after a 

few glasses of wine. 

49 

 He was so wall-eyed from the tequila 

shots that he could barely focus. 

50 
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